ISSN 2518-1483 (Online),
ISSN 2224-5227 (Print)

20203

KA3AKCTAH PECITYBJIMKACHI
YJITTBIK FbIJIBIM AKAJEMUSACBIHBIH

BASHIAAMAJIAPDBI

TTOKJIAIbI

HAIUOHAJIBHOM AKAJTEMUM HAVK
PECIIYBJIMKU KA3AXCTAH

REPORTS

OF THE NATIONAL ACADEMY OF SCIENCES
OF THE REPUBLIC OF KAZAKHSTAN

PUBLISHED SINCE 1944

ALMATY, NAS RK



KA3AKCTAH PECITYBJIMKACDI
YJITTBIK FbIUVILIM AKAJJEMUACBIHBIH

BASAHAAMAJIAPDBI 20203

bac pemakTtopsl
X.F.JI., mpod., KP ¥FA akanemuri
M.XK. KypbiHoB

Pemaxuusa ankach

AnexenoB C.M. npod., akanemuk (Kazakcran) (6ac pea. opsiHOacaphl)
Beanuxun B.HU. npod., kopp.-myueci (Peceii)
Boabaemap Byiinuk npod. (ITonpma)

I'onuapyk B.B. pod., akagemuk (YkpanHa)
T'opaunenko A.WU. npod., akanemuk (benopyc)

Hyxka I'. mpod., akanemuk (Moingoa)

Hanonos M.H. ipod., akagemuk (ToxkikcTaH)
Kpurep Bukrop npod. (I'epmanus)

Jlecka Borycnasa npod. (ITonbmia)

Jloxkmmn B.H. nipod., 4n.-kopp. (Kazakcran)
Hapaes B.H. npo¢. (Peceit)

Hexmonos .M. nipoo., akanemuk (YkpanHa)

Hyp U3ypa ¥Ya3up npod. (Manaiizus)

Iepuu Credano npod. (¥Ip10puTaHuU)

Moranos B.A. npod. (YkpauHna)

IpoxonoBuy Ioauna npod. (¥ieiOpuranus)
OmobaeB A.M. nipod., kopp.-mymeci (Kazakcran)
Otenbdae M.O. npod., akanemuk (Kazakcran)
CanpioexoB M.A. nipod., kopp.-mymieci (Kazakcran)
CaraeB ML.U. ipod., xopp.-mymieci (Kazakcran)
Cesepckuii U.B. poo., akanemuk (Kazaxkcran)
Cuxopcku Mapek nipod., (ITonbma)

Pama3zanoB T.C. npod., akagemuk (Kazakcran)
Taxuodae H.2K. npod., akanemuk (Kazakcran), 6ac pea. opsiHOacaps
Xapun C.H. npod., akagemuk (Kazakcran)

Yeuun JI.M. npod., kopp.-myteci (Kazakcran)
Xapyn [Mapaap npod. (I'epmanus)

IupkyH I'ao nmpod. (KpiTait)

IpkedaeB A.D. pod., akageMuk (KpIpFbicTaH)

«Ka3akcran Pecny0/iukachl YJITTBIK FHUIBIM aKa1eMHUSICHIHBIH 0asiHIaMaJIapbD)
ISSN 2518-1483 (Online),
ISSN 2224-5227 (Print)

Menurikrenymi: «Kaszakcran Pecry0mikachiHbIH ¥ITTHIK FAUTBIM aKaJeMISIChDy PecIyOniKkaibiK KoFaMIbIK Oipriectiri (AJMaTsl K. ).
Kazakcran pecmyOnukacsiHBIH MoeHHET MEH akKmapaT MHHUCTDJIriHIH AKnapar skoHe myparar xommreriHme 01.06.2006 x.
oepinren Ne5540-7K mep3imaik 6acbUIbIM TipKeyiHE KOHBUTY Typalibl KyoliK.

Mep3imMaiiiri: KeIIbIHA 6 PET.
Tupaxer: 500 nana.

Penakiusaeig mekemxkaiiel: 050010, Anmarsl K., IlleBuenko kerr., 28; 219, 220 6enr.; Ten.: 272-13-19, 272-13-18,
http://reports-science.kz/index.php/en/archive

© Kazakcran PecryOmukachiHblH ¥ ATTHIK FRUIBIM akanemMusichbl, 2020

Tunorpa¢usasiy Mexemxkaisl: «NurNaz GRACE», AnMatsl K., Peickyitos xemr., 103.



TOKJIAJIBI 2020 o 3
HAIIMOHAJIBHOU AKAJIEMUU HAYK

PECITYBJIMKU KA3AXCTAH

I'maBsHBIN pegakToOp

I.X.H., ipod., akanemuk HAH PK
M. K. Kypunos

PenmaxknmuoHHas KONJIETHS:

AnexenoB C.M. npod., akanemuk (Kazaxcran) (3am. 1. pea.)
Beanuxun B.H. npod., un.-kopp. (Poccus)
Boabaemap Byiinuk npod. (ITonsmra)
I'onuapyk B.B. po., akagemuk (YkpanHa)
T'opauenko A.M. npod., akagemuk (benapycs)
Hyxka I'. mpod., akanemuk (Moingoa)

Moo M.H. nipod., akagemuk (TamkukrcTan)
Kpurep Bukrop npod. (I'epmanus)

Jlecka Borycaasa npod. (ITonbma)

Jlokmmu B.H. nipod., un.-kopp. (Kazaxcran)
Hapaes B.H. npod. (Poccust)

Hexmonos .M. npoo., akanemuk (YkpanHa)
Hyp U3ypa ¥Ya3up npod. (Manaiizus)

epuu Credano npod. (BenukodbpuTanws)
Mortanos B.A. npod. (YkpauHna)

IIpoxonosny Ilosmua npo¢. (BennkoOpuranus)
OmobaeB A.M. nipod., wi.-kopp. (Kazaxcran)
Orendaes M.O. npod., akanemuk (Kazaxcran)
Caapi0exoB M.A. nipod., 4i.-kopp. (Kazaxcran)
CaraeB ML.H. nipod., uin.-kopp. (Kazaxcran)
Cesepckuii U.B. pod., akanemuk (Kazaxcran)
Cuxopcku Mapek nipod., (ITonbma)

Pama3zanoB T.C. npod., akagemuk (Kazaxcran)
Taxuobaes H.2K. npod., akanemuk (Kasaxcran), 3am. II. pejl.
Xapun C.H. npod., akagemuk (Kazaxcran)
Yeuun JI.M. npod., wn.-kopp. (Kazaxcran)
Xapyn [Mapaap npod. (I'epmanus)

IupkyH I'ao mpod. (Kurait)

IpkedaeB A.J. pod., akageMuk (Kelpreizcran)

Joxnansl HanmonanbHol akagemuu Hayk Pecnyosimku Kazaxcran»

ISSN 2518-1483 (Online),

ISSN 2224-5227 (Print)

CobctBeHHuK: PecnyOnukanckoe oOmiectBeHHOoe oObenuHenue «HammonanbHas axagemuss Hayk PecnyOmuku Kazaxcran»
(r. AmaTh).

CBUZETENBCTBO O IIOCTAHOBKE Ha Yy4eT IepHOIUYECKOro IedyaTtHoro wu3manHuss B Komurere wnHdopManuu u apxuBOB
MuHuctepceTBa Ky nbTypsl 1 HHpopmanuu Pecnyonunku Kazaxcran Ne5540-2K, seiganHoe 01.06.2006 r.

IlepuoauunocTs: 6 pa3 B roxl.
Tupax: 500 sx3eMIIIIPOB

Anpec penakuuu: 050010, r.Anmarsl, yi.llleBuenko, 28; koM. 219, 220; Ten. 272-13-19, 272-13-18,
http://reports-science.kz/index.php/en/archive

© HauunonaneHas akagemus Hayk PecryOnuku Kaszaxcran, 2020 r.

Anpec tunorpadun: «NurNaz GRACEy, r. Anmarsl, yi. Peickynosa, 103.



REPORTS 20203
OF NATIONAL ACADEMY OF SCIENCES OF THE

REPUBLIC OF KAZAKHSTAN

Editorin chief
doctor of chemistry, professor, academician of NAS RK
M.Zh. Zhurinov

Editorial board:

Adekenov S.M. prof., academician (Kazakhstan) (deputy editor in chief)
Velichkin V.I. prof., corr. member (Russia)
Voitsik Valdemar prof. (Poland)

Goncharuk V.V. prof., academician (Ukraine)
Gordiyenko A.IL prof., academician (Belarus)
Duka G. prof., academician (Moldova)

Ilolov MLI. prof., academician (Tadjikistan)
Krieger Viktor prof. (Germany)

Leska Boguslava prof. (Poland)

Lokshin V.N. prof., corr. member (Kazakhstan)
Narayev V.N. prof. (Russia)

Nekludov I.M. prof., academician (Ukraine)

Nur Izura Udzir prof. (Malaysia)

Perni Stephano prof. (Great Britain)

Potapov V.A. prof. (Ukraine)

Prokopovich Polina prof. (Great Britain)
Ombayev A.M. prof., corr. member (Kazakhstan)
Otelbayv M.O. prof., academician (Kazakhstan)
Sadybekov M.A. prof., corr. member (Kazakhstan)
Satayev MLI. prof., corr. member (Kazakhstan)
Severskyi I.V. prof., academician (Kazakhstan)
Sikorski Marek prof., (Poland)

Ramazanov T.S. prof., academician (Kazakhstan)
Takibayev N.Zh. prof., academician (Kazakhstan), deputy editor in chief
Kharin S.N. prof., academician (Kazakhstan)
Chechin L.M. prof., corr. member (Kazakhstan)
Kharun Parlar prof. (Germany)

Endzhun Gao prof. (China)

Erkebayev A.Ye. prof., academician (Kyrgyzstan)

Reports of the National Academy of Sciences of the Republic of Kazakhstan.
ISSN 2224-5227

ISSN 2518-1483 (Online),

ISSN 2224-5227 (Print)

Owner: RPA "National Academy of Sciences of the Republic of Kazakhstan" (Almaty).
The certificate of registration of a periodic printed publication in the Committee of Information and Archives of the Ministry of
Culture and Information of the Republic of Kazakhstan N 5540-K, issued 01.06.2006.

Periodicity: 6 times a year.
Circulation: 500 copies.

Editorial address: 28, Shevchenko str., of. 219, 220, Almaty, 050010, tel. 272-13-19, 272-13-18,
http://reports-science.kz/index.php/en/archive

© National Academy of Sciences of the Republic of Kazakhstan, 2020
Address of printing house: «NurNaz GRACE», 103, Ryskulov str, Almaty.



ISSN 2224-5227 3.2020

REPORTS OF THE NATIONAL ACADEMY OF SCIENCES

OF THE REPUBLIC OF KAZAKHSTAN

ISSN 2224-5227 https://doi.org/10.32014/2020.2518-1483.57
Volume 3, Number 331 (2020), 67 — 75

UDC 2:140.8
MPHTMU 04.51.59

Abuov Amrekul

Akhmet Yassawi International Kazakh-Turkish University, Turkestan, Kazakhstan.
E-mail: naukakaz@mail.ru

ISLAM IN SPIRITUAL AND RELIGIOUS GLOBALIZATION:
PERFORMANCE AND PLACE IN THE WORLD

Abstract. The rise of religiosity and religious warfare today should alert us to an indisputable fact: when a state
does not respond to people's basic needs, rights and beliefs, the citizens of these states seek help and security from
other similar options. The two leading indicators of a sovereign state are religious and cultural similarities in times of
crisis, which appear, first of all, in two powerful forces - Islamism and ethnicity. However, despite their profound
authenticity and “eternal” proof, of course, neither religion nor any other similarity can replace a reliable system of
government. In today's urbanized and globalized Muslim world, religious and cultural similarities cannot take their
rightful place apart from the role of the state.

In a complex and rapidly changing worldview, world religions play a dual and contradictory role: on the one
hand, they are a kind of catalyst for extremism, violence and political vulgarity, on the other hand, they characterize
the defining concepts of morality and behavior, justice, harmony, equality and charity. gives. If the modern state
performs its function effectively and fairly, religion will tend to retreat to certain spheres of society as late as
possible. On the contrary, people experience the fear of internal violence, they see religion as the last resort, and they
turn to the restoration of justice and hope for a brighter future.

Key words: Islam, spiritual, religious, globalization, performance, in the world.

Introduction. One of the common cultural values for mankind is religion. Religion is very important
in the cultural space. Therefore, Islam is also an integral part of world culture.

Islam is one of the unique sources of spiritual origin for the culture of the Kazakh nation. The Muslim
point of view has a special place in the culture of the Kazakh people. The valuesof the Muslim point of
view are intertwined with the traditions of the Kazakh people and, in many cases, have a national
character.

The XXI century is a time of intersection of cultures, dialogue of cultures, intersection of cultures,
integration of cultures, struggle of cultures. It is true that there is a public opinion that the future of
civilization depends on the understanding of these cultures. Thus, the formation of the cultural and
philosophical image of modern life, the Muslim worldview is a requirement of the epoch, the demand of
ethnic appearance in the process of globalization.

Islam has offered the Kazakh people a middle way to balance the world and the hereafter. According
to the Islamic worldview, the world is the path that leads a person to eternal life in the hereafter. A Muslim
does not worship the world, nor does he leave the world as a monk, nor is he indifferent to it. The Qur'an
says, “Our Lord, grant us good in this world and in the Hereafter”. And guard against the torment of the
Fire” [1].

This is how Islam has changed the way our nation views the world. Islam has made man responsible
for everything around him. He commanded us to do good and to abstain from evil. At any time and in any
place, He commanded us to fight against falsehood and to establish the truth. Because it is a requirement
of faith. The hadiths of the Prophet Muhammad (peace and blessings of Allaah be upon him) say: “Be the
best ummah (leader and role model), call to goodness, and stay away from evil ...”

Civilization has its origins in the beliefs of the ummah and in its focus on the universe, man and life.
Each civilization has its own characteristics. One part of the world affects the other. Today it is not
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difficult to communicate, to move from one continent to another. As a result of such interactions, one
civilization influences another. A weak civilization is influenced by a strong civilization. Ibn Khaldun, a
well-known Muslim sociologist, said: “A weak civilization depends on the traditions, religion, customs,
slogans, etc. of a strong civilization. They want to imitate their situation”.

At the height of civilization, they are strongly influenced by the relationship of Islam with other
civilizations. In the first quarter of the nineteenth century, when the situation of Muslims weakened, the
situation in the West rose and it became necessary for Muslims to go to the West. Muslims began to be
sent to the West to study. Some of them were influenced by what they saw in European society. When
they returned to the Muslim world, they were exposed to Western customs. Thus, the wave of
Westernization has captured the human understanding of life and society. The colonized states obligated
Muslims to their civilizations and languages. Thus, Muslims began to disappear.

In the last century, when the Soviet Union was under siege, the Muslim worldview was oppressed
and prevented from developing. For this reason, the Muslim peoples of the former USSR faced a number
of problems.

Islam is not only a reflection of a person's personal beliefs, but also an integral part of the ideological
basis of society as a whole. For the Kazakh people, who have considered themselves Muslims for
centuries, this religion has become their national "I", their national identity.

Literature review. To analyze in depth the work of Niklas Luman on religion, he gives a number of
useful tips: “What is the state of religion in modern times, what are its transformational consequences in
this area”. In our opinion, the approach to the modern history of religion, its point of functional
differentiation will be especially fruitful. In this context, the structure of the religious system is compared
with the corresponding structures of other functional systems. Differentiation in a comparative context is,
of course, much broader than the problem of scientific control.

Although global social reality does not question Lumann's terms, it is safe to say that in the current
context, the world community is experiencing a functional differentiation of its major subsystems. At the
same time, the notion of the rise of capitalism, the functioning of the global state system or simple
technical invention, the scientific interest of many researchers in these phenomena is developing in this
direction.

The popularity of religion in the context of globalization has changed significantly due to research in
academic disciplines. In general, ideas that study the development of globalization in economic terms,
such as the growth of global capitalist institutions that rule, completely ignore religion. Many studies in
the field of international relations, political science, or the means of mass communication of religion pay
little attention to religion. In this regard, the study of the role of Islam in Muslim countries by John
Anderson is unique [2].

In general, many studies focus on the importance of religion, first of all, a number of anthropologists
and sociologists. However, research here differs in how the term “globalization” is understood. The two
intersecting lines are based on the main problem: the difference between the functional and substantive
concepts of religion: each researcher considers religion as an aspect of culture or as a differentiated and
independent social sphere.

The functional concept considers religion as another social issue related to a number of issues. For
example, issues of social integration or the definition of the meaning of life. Here, religion becomes a
necessary dimension of the process of building a world society. Because the problems of the meaning of
life exist in any society. As an example, a number of authors have tried to analyze the emergence of a
global culture that is an alternative to the new global sacred [3].

In this area, even the growing debate on the development of global “civil society” has joined [4]. At
the same time, functional action allows national, territorial, ethnic or civilizational similarities in religious
nature to raise global issues and, to a large extent, confirms the tendency to accept religion as an aspect of
culture.

A clear example of this can be found in the work of John Meyer and his colleagues, who argued that
the functional concept of religion could theoretically enter into a debate about globalization. His 1997
article presents their basic research, which comes to the level of global society through the classical
sociology of Max Weber and Emile Durkheim, which can be applied to modern society. As they point out,
this “global world structure” for scientists is characterized by the spread of modern Western valuesand
their spread to innovative structures in other parts of the world. Western religion remained in a difficult
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period between this modernization and the emergence of invention, but today the old religious elite has
lost its power and remains a supporter of the “idea of salvation” of modern global values, including the
search for tools for equality and progress. They have now been replaced by a new “religious” elite in the
person of researchers, scientists and intellectuals. Along with managers, lawyers and politicians, they
write a secular and unequivocally universal version of this story.

Meyer and his colleagues support the idea ofthe prosperity of this global structure, showing that the
specific policies of many countries around the world are in line with its goals and values. In discussing
this issue, they offer an alternative and homogenized view that leaves no room for any other institutional
religion to adopt any specific or local change, which has no choice but to remain a helpless supporter of
global trends.

The work of Roland Robertson on the possible role of institutional religion in the recognition of this
issue to a much greater extent and more broadly is given. It also defines Meyer's so-called “globalization
of social modernism”, which includes the category of “global religious function”.

Substantive ideas of religion, on the other hand, insist on the presence of similarities and institutional
forms of activity that belong to supra-empirical reality. Therefore, the attitude of different religious groups
to globalization is influenced by international Islamic organizations, the Roman Catholic Church,
Buddhist groups, Pentecostal movements, etc. in the spotlight [5].

A number of “fundamentalisms”, such as the anti-globalization parallels of religious movements,
express their own attitude to the ideas of a single world community, and even the declarations of these
movements guarantee a constant search for a global spirit, especially in the Islamic world.

The unification of mankind is an ancient historical process. Suffice it to say that the two main
branches of Christianity have united mankind, their ideas and canons have spread throughout the world
and reached all peoples. At the heart of the idea of globalization seems to be the attempt to “Christianize”
the world, which has spread to South America, Africa and Asia. This is because the idea of globalization
and globalization was mainly a Western concept. And, of course, most of them are Christians.

As R.F. Matveev recalled, when the Pope was trying to create a global theocratic state, European
kings were arguing over which of them was the most “Christian”. At the end of the twentieth century,
there was a clear tendency to Islamize the world, at least at the level of ideology. In our opinion, this is a
reaction of Muslims to the ideology of globalization, which is consciously and unconsciously created.

It should be noted that in practice, any religion has always demonstrated and will continue to
demonstrate a global totalitarian (in all senses) aspiration. For example, Islam has made a fundamental
contribution to the unification of mankind. Because for several centuries he has been in contact with
different peoples of the world. Of course, in our opinion, a purely religious view of human cooperation is
not in line with globalization. As mentioned above, the goal of globalization is based on the transboundary
processes of goods, services, capital, and sometimes transnational labor. The flow of religious ideas and
cultural values is gradually being transformed into a single global system in this process, only as a
superstructure to change the image of the world.

In this sense, Islam is able to use all the advantages of globalization to expand its influence in the
modern world. According to Muhammad Faik, globalization (alamiya), unlike globalization, does not
negate the role of the state and does not seek its supremacy. Globalization, on the other hand, adapts the
specific functions of the state and is interested in the fact that the process is fully realized through the
state. On the contrary, globalization is likely to narrow its sovereignty in order to weaken it.

In our opinion, let's look at the issue from a different perspective, which religions have won from
globalization, and which have lost? For example, Sergei Filatov, a senior researcher at the Institute of
Oriental Studies of the Russian Academy of Sciences, thinks: “Buddhism easily adapts to all conditions of
the modern world and quickly integrates into other national cultures. Therefore, we can say that he won.
“He said that globalization weakens traditional religions, while non-traditional religions are clearly
gaining ground; Globalization reduces the importance of religious traditions and increases the role of
social services.

Speaking about America's influence on Europe today, Sergei Filatov describes it with contempt.
According to him, the ‘“Pentecostals" from the United States promote conservative Christian values,
including anti-abortion movements. In terms of attitudes towards Muslim countries and their way of life,
globalization will be secular. At this time, the global religious potential of the modern West, in his
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opinion, should be sought in Protestantism. Among the various Protestant names, the sources of deep
globalization can be traced to Calvinism. According to Filatov, “recently in the West, Orthodox principles
are gaining ground”, and even more so, “in the West, the fifties are winning”. Other Protestant
denominations have benefited from globalization.

The new historical conditions that emerged after the 1990s of the last century have led different
peoples and societies to rethink and re-evaluate the valuesthat have been imposed on them for decades.
The society felt a spiritual need, due to which, along with the growth of national consciousness, the
conversion of the population to religion became widespread. At the same time, as a result of globalization,
information about Islam and Muslim nations began to spread among non-Muslims. There have also been
cases of non-Muslims converting to Islam.

So what is the nature of Islam? Of course, in unity. If we look at the history of the Kazakh people, it
is Islam that unites large and small tribes. Turkic tribes that did not join the Islamic community joined a
different cultural group and became completely different societies. Examples are Bulgars, Hungarians,
Chuvashs and Sakha-Yakuts.

Prominent scholar Rahmankul Berdibay explains why: “Especially the mass baptism of the branches
in the late 18th and early 20th centuries, the Russian spelling of their names, and the introduction of
Christian traditions into the country completely alienated them from the Turkish and Muslim world.
Moreover, the fact that the Sakhas for centuries coexisted with the Mongols, Buryats, Evenks, Chukchis,
and Yukaghirs has led to a dramatic change in the vocabulary” [6]. That is, religion is a key factor in
determining the cultural environment of the population.

There has never been a secular culture in the history of mankind. All the cultures that emerged from
the first church building were formed on the basis of this religious belief. Islam, in turn, had a great
influence on the culture of the peoples who followed it [7].

In our opinion, this is due to the division of compensatory and regulatory services between the state
and religion. For example, state structures that regulate morality and ethics are places of law and
punishment, while in the dogmas and teachings of religion it is generally assimilated. If the state is weak
in the performance of this function (corruption and corruption in the judiciary, weakness, lack of decision-
making, etc.), it means that religion, as a mechanism for regulating the situation, is moving to increase its
influence in society.

In general, politicized religious dogma today does not offer anything new, because the world
religions played a social and political role in the early stages of their history, that is, because it is a dogma,
it does not change its long-established rules.

However, it tells us a lot about the other two pillars of these three pillars: similarity and nationalism.
Political experience in the context of Islam, Judaism, Christianity proves that religion plays a simple
natural role. The main problem here is, first of all, the collapse of modern statehood. Religion and
similarity in this view is the main image of the deep structural problems of the modern state.

Characteristic features of globalization are not only the deepening of interstate relations, rapid growth
of trade and finance, transnational institutions, increasing ties between different cultures, but also
environmental pollution, global climate change, population growth, interethnic conflicts, terrorism, the
rise of international crime and drug trafficking. Therefore, without trying to stop or prevent globalization,
it is necessary to draw the attention of the international community to global issues that can only be
addressed by the entire world community.

If we try to determine the nature of the globalization of religion in the current situation and draw the
most general conclusions, then we can note a number of conceptual manifestations of religion as a whole
for the phenomenon of globalization:

- further development of the religious community, non-traditional religious institutions, the
involvement of believers in other forms of spirituality, the transformation and revision of old religious
traditions, syncretic or hybrid movements, the emergence and growth of completely new religions and
sects;

- stimulating the process of religious pluralism, activating the equalization of religions directly related
to each other and global integrity, reducing the level of religious isolation within certain territories and
regions by expanding the activities of transnational religious organizations and diasporas;

- activation of religious fundamentalism in the Islamic, Jewish, Indian and Christian spheres, the
emergence of new trends in Buddhism, the reaction of religious institutions to the emergence of a new

— 70 —
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wave of religiosity as a way and form of protection from the negative effects of Westernization,
modernization, secularization;

- diversity of religious orientations and ideological and ideological preferences between different
religions, including the activity of non-traditional sects and foreign missionary organizations, the intensive
use of global computer technology for missionary purposes;

- absolute vision of the problems of modern globalization of different religions and the need to
rehabilitate interfaith dialogue and tolerance in relations between different religions.

Summarizing from the above, it should be noted that the globalization of religion takes place at
different levels, depending on this process and the depth and nature of the spread of other religions.
However, regardless of how globalization takes place in the field of religion, it shares a number of
characteristics that characterize this process in other areas. We can talk about the change of permanent
versions of religions that are deeply connected with the cultures and histories that belong to nations and
ethnic groups. These changes affect the activities of individual religious groups, which increase the nature
of free competition in the context of globalization. In addition, within the traditional structure of historical
religions, there will be opportunities for major transformations. In our view, in any case, the globalization
of religion should be considered as an inevitable historical process, regardless of its positive and negative
consequences.

To this day, it is preferable to assume that the structure of culture consists mainly of material and
spiritual spheres. N.A. Nazarbayev clarifies: “Kazakhstan's consciousness is only now, for the first time in
the flow of history of the past, present and future, able to understand its national identity”. An individual's
appearance is determined by his spiritual strength. There is no doubt that the source of spiritual power lies
in morality. Al-Farabi, a great teacher who has a special place in the history of world civilization, said:
“Education is not the first thing a person needs. Education without education is the worst enemy of
humanity. That is why the Kazakhs, who adapt to the individual life, respect the Motherland, the country,
the land, the language, bring up a generation rich in spirituality and national values, lead our people to the
future goals, turn to the philosophy of tradition, wisdom and culture. There is talk of the need for the idea.
The next key issue is the implementation of mechanisms to accelerate its implementation.

Prominent scientists and intellectuals of Kazakhstan express their views on this issue. As Garifolla
Esim put it, “An idea is the beginning, the main spiritual search” [p. 136,43]. However, it is still
unanimous on what concepts the idea is based on and what value system it is based on. This is normal.
This is because in the process of cultural development, the educational paradigm of the East begins to be
spiritual and moral, while in the West, on the contrary, it is pushed aside. And in our case, there are two
historical barriers of human culture - East and West. Ultimately, the integration of the interests of the
individual, society and the state are the goal of any political action. High level of public awareness is a
necessary condition for social concentration. Modern technical means allow a person to have unlimited
access to any information [8].

Therefore: “Kazakhstan's new philosophy has already formed a new anthological strategy of the third
millennium. Its main core is the optimal synthesis of Eastern and Western worldviews, ie the restoration of
lost spiritual traditions while preserving the resources and achievements of Western civilization, modern
scientific and technological power, “Spiritual teachings of the East”, “Human-World” relations. -
Reconstruction of the unity of relations”, - said A. Nysanbayev [9]. “But the idea needs the people's
unequivocal faith. Living without confidence in the future is a bleak life. He must have a high and
valuable spirit, which will be passed down from generation to generation. In the conditions of multi-
ethnic, multi-religious independent Kazakhstan, the manifestation of the national idea should be
Kazakhstan's civilization. Being civilized is a psychological and cultural motivation that everyone wants
to have. Who doesn't want to be civilized. Isn't the basis of education civilization?” Said Garifolla Esim.

This 1s where the content and direction of education should be. Moral education, no matter how
valuable it may be, is not without its consequences if it does not find its place in life. Therefore, as the
main principle of moral education, we must take as a basis our traditions, values, which are mature in the
heat of history, the principles that arise from the wise opinions of our leading thinkers.

Al-Farabi uses the example of two people to illustrate the close connection between philosophy and
life. The first is a person who is closer to science than life experience, and the second is that he relies more
on life experience while mastering science. To the question of which of these two men has the potential to
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become a philosopher, the other says, “If a man is only engaged in theoretical science and does not pay
attention to what he has learned from general life experience, his previous skills will not allow him to do
good deeds”.

According to Al-Farabi, it is the intellect, the human mind, that overcomes all difficulties in society
and brings happiness. Therefore, a person becomes a civilized person only if he masters science and
knowledge. One of the greatest thinkers of the Kazakh people - Hodja Ahmed Yasawi (1093-1157) in his
work “Diwani Hikmet” (Book of Wisdom) sings of justice, truth, honesty and kindness.

Before talking about the attitude of Islamic ideologues to globalization, it would be appropriate to
consider the concept of “Muslim world”. According to a number of Arab authors, this term should be
considered as the most controversial concept among other alternative space concepts. Western analysts
believe that this notion has recently become widespread due to the support of Iran and Sudan.

The term “Muslim world” could be considered as a collection of all Muslims of the world. For
example, while Islamists in the Middle East refer to the “Muslim world”, they rarely involve all Muslims
in the world. This is because Araki refers only to the Muslim people of the Middle East, including the
Muslims of Pakistan and Afghanistan.

Spatial and geographical issues arise here. First, two countries with a large Muslim community
outside the Middle East, Indonesia and Bangladesh, are excluded from this concept. Secondly, the
majority of Muslims live in Central Asia, China, India and Africa. The number of Muslims in this country
exceeds all the peoples of the Middle East.

At the same time, these Muslims are not only geographically distant from the region, but also have
completely different needs and aspirations from their fellow believers in the Middle East. There are also
significant differences in national and general cultural values. If the term “Middle East” is not officially
correct, then to some extent it applies to the term ‘“Muslim world”, says American researcher Nikki
Caddy.

According to Hassan Hanafi, a professor at Cairo University, the Middle East, as its name implies,
did not come from outside, but from its own people and culture. Although the term “Arab people” (and the
ummah al-arabia) is not enough for the respectful Arab nationalists, in geographical terms it is called the
“Arab world” (al-alam al-arabi). This region is also called the “Islamic” or “Muslim world” (al-alam al-
Islami), a term that fully satisfies Pan-Islamists [10].

The region is considered by some modernists to be an "African-Asian world," despite the fact that the
ideals of development and independence include non-Muslims as well as Arabs. In these cases, which
represent this region of the world, the adequacy of the geographical term has not only a religious
component, but also a socio-political nature.

In other words, the Islamic view of the Muslim world is within the scope of global theory. However,
such perceptions began to change after the death of Ayatollah Khomeini and the end of the Iran-Iraq war.
Later, Iran shifted global revolutionary orientations to issues of internal development [11].

As for the aspects of globalization, the concept of the “Middle East” is questioned by many
researchers from the region. For example, the Egyptian scholar Hassan Hanafi considers the term “Middle
East” to be an old British concept that adopted the East on a British-Western basis. For example, they
divide England into “near”, “middle” and “far”. Such a distinctive distinction between the peripheral
region and the center, which encouraged strong relations, has always existed by classical Orientalism.

As for globalization, it is a similar phenomenon, which reflects the nature of the interaction of armed
forces between East and West after the collapse of socialist regimes in Eastern Europe and the former
Soviet Union. Therefore, globalization, according to Hassan Hanafi, does not provide any necessary
concept, but only provides existential information. Political scientists sometimes confuse reality with
certain concepts, replacing science with ideology. As a result, the term “Middle East” originated in
English, was once needed by British public opinion, and the term “globalization” was originally intended
to serve American and limited American interests.

As Amir Mahjub points out, the collapse of the Soviet Union and the socialist system paved the way
for the emergence of a world order in a different way than it did during the Cold War between socialism
and capitalism [13]. During this period, political boundaries could not be violated without the promotion
of globalization in a system of conflicting ideological struggles. In addition, Amru Mahjub believes that
the expected  socialist culture” (as-sakafa al-ishtirakiya) on ideological grounds. It did not allow them to
have a negative impact on the various ideological systems of other countries. Needless to say, the impact
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of globalization. On the other hand, the most important centers of national culture are nation-states. It
counteracts the influence of the culture of globalization, which revives the origins of national and social
culture and separates it from the economic, socio-political nature of society [14].

The issue of morality is the core of ethics. To be a human being is to be a noble citizen with noble
and good moral qualities. After all, a person is honored by his morality, kindness, honesty, brotherhood
and justice. Morality is the spiritual backbone of man. In this regard, in everyday life, someone is morally
judged as a good person or a bad person, kind or cruel, narrow-minded. And moral purity is the pinnacle
of morality. The main task of morality is to educate human behavior, to form in them a relationship of
morality. About the behavior of our ancestor Abai:

I was full of thoughts,

I took my ride.

I looked at my character,

I thought about checking, - he says.

It is necessary to form a character. Let's turn to Abai again: “He has the ability to keep science and
intelligence. Don't let that behavior get in the way! When you are swayed by greed, light-heartedness, or
someone else's words, or any kind of interest, the strength of character is broken. There is no point in
studying after that. Where do you store them when there is no room for them? May he have the strength
and courage to do what he wants to do and not be tempted to do what he wants to do! Let this strength be
for one mind and one conscience”.

In his 39th speech, Abai urges not to lose two good qualities of our ancestors: The first character is a
great respect for the leader. The second character is arrogance, and in the 37th word: “If I were a person
with the power of the law, I would cut the tongue of a person who says that human nature can not be
corrected”, - he said. “If you want to be a sane person, count yourself once a day, or once a week, or at
least once a month”, says Abai.

By theoretically studying the place and role of national spiritual valuesin modern conditions,
everyone armed with national moral ideas can share the sorrows and joys of others, help and support in
times of need, assimilate the good habits and deeds of others, the most noble and noble qualities in life.
We have seen that it should be an example of marriage. | think that today we need to pay attention to the
creation of opportunities for people to develop comprehensively and harmoniously, to create a real
treasure of spiritual culture.

9. 90yoB
Koxxa Axmer Slcaym aTsiHIarsl XalbIKapallblK Ka3ak-Typik yHuBepcuTeTi, Typkicran, Kasakcran

PYXAHU-JIIHU ) KAhAHJAHY KAFIAWBIHAAFBI UCJIAM JIHI:
TAPAJTYBI MEH OJIEMJIET'T OPHBI

AnHortauus. XXahannany KyObUIBICH ©TKEH FachIpAbIH 90-KbUiHapeiHaH OacTar agaM3aT JaMyBIHBIH MaHBI3IbI
Kypamaac Oedmirine aifHanmel. Ocbkl Oip KememmmeMai KyObUTBIC OHIIpicTI Oackapy MEH YHBIMAACTBIPY, YIAbl
OHIIPYII JXKYHeNepaiH KbI3METiH KapKbIHIAHIBIPATHIH JKOHE HHTEIUICKTYAJOBl KETICTIKTEpl BIHTAJAHIBIPATHIH
KernrereH (hakTopiap cajlachlHJa alyaH TYpJli )kaHa yAepicrepai Oip apHara TOFBICTBIPAThIH YPIIC PETIH/IE TaHBUILIBL.

Xahannany — oOBeKTHBTIK KalHap Ke3Jepre Me, OChIFaH Opail, o TaOWFU TapuxH YAepic OOJIFaH/IBIKTaH,
Ka3ipri oJeM JaMybIHBIH KaKETT1 3aHBUIBIFBI Jece e O0Iabl.

JKahannany >xarmaifblHIa SKOHOMHKAJIBIK JKAFBIHAH JaMBIFAaH MEMIICKETTEp TapamblHAH PYXaHW KYHIBUIBIK-
TapIbl TCOJIOTHSUIBIK JKOJIMEH aybICTBIPY, COHBIMEH KaTap baThic KYHIBUIBIKTApBIH oMOeOanTaHIbIPaThIH €yPOIo-
LEHTPU3MHIH Jie OCJIeH alla TyCyl JKoHe SIKOHOMHKAJIBIK KaThIHACTAPBI HAIllAp JaMbIFaH MYCBUIMAaH eIIepiHe oJapra
JKaT KaJbIITap MEH JASCTYpJIEpAl Tapary CHUSKThl OPEKETTEp MEH TAaJIbIHbICTAphl 1a JKOK emec. COHJBIKTaH,
skahaHmaHy SKOHOMHUKAJIBIK KaHA eMeC, COHBIMEH KaTap CascCH, JJIEyMETTIK, MOJICHH, JIIHU jkoHe 0acka [a camaiapiaa
e3repicTepli TyIbIPbII, KaHIIBUIBIKTApFa K0 Oepil, COHbIH HOTIDKECIH/IE KOFaM apachlH/a, kahaHmaHyaaH maiina
KOPIreH JKeKeIereH TONTap apachlHAa KeTiCIeyIIUTKTep KYIeie Tycil, OHBIH 9cepi Kol xKaFaaiaa Keilip XanbIKTap
MEH MEeMJIEKETTepre Kepi bIKIAIl eTy/Ie.

Atan alitcak, jxahaHIaHyJIbIH KarbIMChI3 KbIPJapbIHBIH Oipi — OSTHOMIEHTHU(KALUSFA Kayill TOHAIPY.
KanuranaapisiH, KapyKbl aFbIHIAPBIHBIH KO3FaJIbIChI, alaMIapAblH MUTPALMSCHI, OJIAPBIH QJIEYMETTIK MOOWIIBILIITI,
OyKapaJIblK MOJICHHET «KOFaMJIBIK OMIpJi KapKbIHIbl PETTE WHTEPHAILMOHANJAaHABIpYFa» OKelyl o0JeH MYMKiH,
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MYHBIH 031 epiKTi-epiKci3 Type S5KOHOMHUKAIBIK, SJICYMETTIK KOHE CasiCH MHTETPAIlMSIHBIH apTa TYCYiH Tajlal eTeli.

Herizinme sxahanmany MoceieciHe KaTBICTBI IMiKipTamacTap Kasipri TaHma KeH CHIIAT aibil, kahaHoaHy
JKaFJaibIHIA eMip CYpy OpeKeTTEepiHiH THiIMIi KOJIApbIH KapacThIpy epeKile MaHbI3Fa ue Oonasl. MoceneHi Kai
KarblHaH KapacThIpcak Ta, MYCbUIMaH enjepi kahaHjaHyJaH 3usiH KOPMEHTIH Topi3ai, anaiima ox  yIiiH
KahaHgaHynblH 0acka IereMOHMSUIBIK CyOBEKTIIEepIMEH yKcac CTpaTersi MEH CasiCH YCTaHBIMIAp KAJIBIITACTBIPY
kaxeT. OchIHOAH 9JIic asChIHAA BaTHICTBIH MYCBIIMAaH OJEMiHIH PYXaHHW YITTBHIK KYHIBUIBIKTAPhI MEH OJICYMETTIK
OipuikTepiHiH Oy3bUIybIHAH Ma3achl3laHybl TYCIHIKTI jKaiiT, OUTKEHI embip YIT OChl YIepic caifapbiHaH 0oJaThiH
Kayill IeH MYMKIHAIKTEepJeH CaKTaHIbIPbIIIMaFaH.

Kazipri Tanjgarsl JIHOIAIKTIH JKOHE JIHU JKayBIHI€PIKTIH ecyi Oi3re TalkpulayFa >XaTmauThlH (akTiHi
eCKepTyl THiC: MEMJICKET aJaMHBIH HETI3ri TYTHIHYBI, KYKBIFBI MCH CEHIMiHE jkayam OepMereH CoTTe, OCHI
MeMJIEKETTEP/IiH a3aMaTTapbl YKcac e3re Jie HycKajapllaH KeMeK IeH Kayincizmik i3peini. EremMenni memiekeTTiH
€Ki JKeTeKIlli KOpCeTKillli — JaraaphIC JKarAaibIHIAFbl JIHN )KOHE MOIEHHM YKCACTBIK, OJ, €H ajJbIMEH, €Ki KyaTThl
KYLITe — HCIaMIUBUIIBIK IIEH JTHHKAJIBIKTAa Maina Oonansl. AJaiiia oNapIblH TEpPeH TYIHYCKAJIBIFBIHA JKOHE
«MOHTUTIK» oNeNieyiHe KapaMacTaH, opuHe, JiH Jie, 0acKa YKCACTHIK Ta OacKapyIblH CEHIMII JKYHECiH aybICThIpa
anMaiiapl. ByriHri ypOaHm3anumsutaHFaH >koHe >kahaHmaHFaH MYCBUIMaH ONEMiHIE MiH MEH MOICHH YKCACTBIK
MeMJIEKET peJjliHeH 0ot OepiireH e3iHiH HAKThl OPHBIH HEJICHY1 MYMKIH eMec.

Kypmemi opi Te3 e3repin OThIpFaH QYHHUESIKY3LUTIK KOPIHICTE dJEMIIK AIHACP SKIKAKTHI KOHE KAWIIBIIBIKTEI POJI
OWHaMABI: Oip KarblHaH OJlap AKCTPEMU3MHIH, 30pJIBIK II€H CasiCH TYPIAaWbUIBIKTBIH ©31HIIK KaTaIu3aTopsl Oonasl,
eKiHIII JKarblHaH OJlap MOpajlb MeEH MiHEe3-KYIbIK CajacChlHAaFbl AaHBIKTAYNIbl TYCIHIKTEpAiH, OIUIIIKTIH,
KEeJTICYIIUTIKTIH, TeHAIK ITeH KabIPhIMIBLIBIKTBIH CUITaThIH Oepei. 3aMaHayu MeMJIEKET ©3iHIH (yHKUIUSICHIH THIMII
JKOHE 9/ OpbIHAAca, JiH KOFaMJarbl JKeKe caianapra OapblHINA KeiiH meriHy ypziciHne me Oosaznpl. Kepicinmre
JKaF/aiina, agaMaap ilki 30pJIbIK TyIbIpFaH KOPKBIHBIIITEI OacTaH KELIipil, ojlap AIHIe€ COHFBI KOPFaHBIC Kypaiibl
pETiHaE Kapar, SAULTIKTIH KalTa KajlblHa KeIyiHe, )KapKbIH OoJamak YIIiH YMITTeHyTe 0eT Oypaibl.

Tyiiin ce3aep: nciam, pyxaHu, AiHH, xkahaHnaHy, OHIMALTIK, 9JIEM.

A. A0yoB
MexayHapoaHBIA Ka3aXCKO-TYPELKUH YHUBEpCUTET UMEeHN Xomka Axmena Scasu, Typkectan

HMCJAM B KOHTEKCTE JYXOBHOM ¥ PEJIUTMO3HOM I''TOBAJIU3AIINM:
PACITPOCTPAHEHUE U MECTO B MUPE

AnHoTanusa. OeHOMEH MI00ANH3alUU CTall BAKHOHN COCTABISIONICH YeloBeYecKoro pa3Butus ¢ 1990-x romos.
OTO MHOTOMEpHOE SIBJICHHWE IPHU3HAETCS KaK IPOLECC, KOTOPBI OOBEIMHSET MHOXKECTBO HOBBIX IIPOLIECCOB B
o0yacTy ympaBiIeHHs W OpPTaHM3alMH MPOU3BOJICTBA, MHOKECTBO (PAaKTOPOB, KOTOPHIE YCKOPSIOT (PyHKIHMOHHPO-
BaHME MPON3BOJCTBEHHBIX CUCTEM U CTUMYJIUPYIOT HHTEIUICKTYaIbHbIE JOCTHKEHHUS.

I'mo6anm3arust iMeeT 0OBEKTUBHBIE UCTOYHUKH U, SIBIISISICH €CTECTBEHHBIM HCTOPUYECKHM ITPOIIECCOM, MOXKHO
YTBEP)KAATh, YTO ITI00AIN3ALMS — 3TO HEOOXOIUMBIN 3aKOH Pa3BUTHS COBPEMEHHOT'O MHUpa.

B ycnoBusx rinoOanu3alMyu SKOHOMHYECKH Pa3BUTHIE CTPAHBI IBITAIOTCS 3aMEHUTH JyXOBHBIC IIEHHOCTH
TEOJIOTHEH, a TaK)Ke POCT EBPOLIEHTPU3Ma, KOTOPbIH yHUBEpCAIM3UPYET 3anajiHble EHHOCTH, U PaclpoCTpaHeHHe
YYXKEPOJAHBIX B3TJIAA0B U TpaI[I/IIJ,l/Iﬁ B MYCYJbMaHCKUX CTpaHaxX C IIJIOXUMHU SKOHOMUYCCKHMHU OTHOIICHUAMMU.
[TosToMy riobanu3ariysi MpyBeia K U3MECHCHUSAM HE TOJBKO B SKOHOMHUYECKOW, HO M B MOJUTHYCCKOMN, COIUAIILHOM,
KyJIbTYPHOH, PEIUTHO3HON U APYruX cdepax, 4To MPUBEIO K MIPOTUBOPEUYMSIM, K PAa3HOIJIACHSIM B OOILIECTBE Cpean
OTJEJBHBIX TPYII, KOTOPBIE TOIYYHMIN BBITOLY OT TI100aIn3aliu, U ee MOCIEACTBHUS YacTo 3aTParuBaioT OTAEIbHBIE
Hapo/bl ¥ HALIUH.

B wacTHOCTH, OTHMM W3 HETATHBHBIX ACHEKTOB IJI00ANN3AIMHU SBISIETCS Yyrpo3a dTHOUAECHTH(UKanuH. JIBrKe-
HHUE KamuTana, (UHAHCOBBIE IMOTOKH, MUTPAIMs JIIOJEH, MX COIMaIbHAasi MOOWIBHOCTh, MaccoBasi KyJIbTypa MOTYT
MPUBECTH K «OBICTPON WHTEpHAIMOHAIHM3AINN OOIIECTBEHHOW >KM3HM», YTO HEM30eXKHO TpeOyeT YCHIICHHS
SKOHOMUYECKOW, COLUAIIbHOMN U MOJUTUYECKON HHTETPALIUH.

B nenom, nebarel o riobamm3ammu ceddyac MIMPOKO PACHpPOCTPAaHEHBI, U OCOOEHHO Ba)KHO PAacCMOTPETH
3¢ deKTHBHBIE CITOCOOBI KU3HM B YCIOBHSIX Iiobanm3anud. B mro0oM cirydae MyCylnbMaHCKHE CTPaHBI, TOXO0XKE, HE
CTpasaloT OT IJI00ann3anuy, HO JUIs 3TOr0 HeoOXO0IUMO c(hOPMYJIMPOBATH CTPATETHIO U MOJUTUYECKYIO TIO3HUIIMIO,
aHAJIOTMYHYI0 JPYIMM TE€reéMOHUCTCKUM CyObekTaM TrioOanu3anuu. [Ipy TakoM NOAXOAE MHOHITHO, 4YTO 3amaj
00€CIOKOeH pa3pyLIeHUEM JyXOBHBIX HAIIMOHAJIBHBIX LIEHHOCTEH M COLIMAIBHOTO €JMHCTBA MYCYJIbMaHCKOTO MHpA,
MOCKOJIbKY HM OJIHA Halis HE 3aCTPaxOBaHa OT OIIACHOCTEH U BOBMOXKHOCTEH, CBSI3aHHBIX C 9THM IIPOLIECCOM.

Poct pennurno3HocT! 1 peMruo3HbIX BOMH CETOHS JODKEH MPEAYNPEIUTh HaC 0 HEOCIIOPUMOM (aKTe: Koraa
TrOCYJapcTBO HE pearnpyeT Ha OCHOBHBIE NMTOTPEOHOCTH, NpaBa M YOEXKICHHUS JIOJEH, rpakaaHe 3TUX rocyIapcTB
WIYT NOMOIIM M 0€30MacHOCTH B APYTMX MOJOOHBIX BapHaHTaxX. J[ByMsl OCHOBHBIMH IIOKAa3aTEIsIMH CYBEPEHHOTO
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roCyZapcTBa SIBISIIOTCS PEIMTHO3HBIE W KYJIBTYPHBIE CXOICTBAa BO BpEMEHa KpHU3HCA, KOTOPBIE IPOSIBIAIOTCS,
IPEKIe BCEro, B IBYX MOIIHBIX CHJIAX — HCIaMH3Me M STHHYECKOW NMpPUHAIeKHOCTH. OIHAKO, HECMOTPS Ha MX
IIyOOKYI0 HNOMJIMHHOCTD M «BEYHBIE» J0KA3aTeIbCTBA, KOHEYHO, HU PEJIUTHs, HU KaKoe-TH0O Ipyroe CXOACTBO He
MOTYT 3aMEHHMTh HAJIeKHYIO CHCTEMY YIIpaBlIeHUS. B COBpeMEHHOM YypOaHM3MPOBAaHHOM M INIOOATM3UPOBAHHOM
MYCYJbMAaHCKOM MHPE PEIUIHO3HBIE M KYJILTYPHBIE CXOACTBA HE MOTYT 3aHHMAThb CBOE 3aKOHHOE MECTO, KpOME
POJIH roCy JapcTBa.

B ci1o’xHOM M OBICTPO MEHSIIOIIEMCS MUPOBO33PEHHH MUPOBBIE PEJIMIMU UTPAIOT JIBOWCTBEHHYIO M IPOTHBOPE-
YHBYIO POJIb: C OJHOI CTOPOHBI, OHM SIBIISIIOTCS CBOETO POJia KAaTaJM3aTOPOM 3KCTPEMH3MA, HACWINS M IOJNTH-
YEeCKOW BYJBrapHOCTH, C APYroil — OHHM XapaKTEpU3yIOT OIpPEACIAIONINE TOHATHS MOpald W IOBEICHHMS,
CIIPaBEUIMBOCTH, TapMOHHWH, PAaBEHCTBA M Muiocepaus. EciaM COBpeMEHHOE IOCyNapCTBO BBINONHIET CBOO
(yHKIHIO 3PGEKTHBHO M CIPaBEIINBO, PEIHUTHS OyIeT MMETh TCHICHIUIO OTCTYNAaTh K OINpelNeeHHBIM cdepam
00I1IeCTBa KaK MOKHO TTO3XKE.

HamportuB, JIIony HCHBITBIBAIOT CTPaxX IEepeA BHYTPEHHHM HACHIMEM, OHH CUHTAIOT PENUTHIO IOCIEIHEH
MHCTAaHIUEH M 00paIlaoTCs K BOCCTAHOBIICHHIO CIIPaBEATIMBOCTH M HaEXK e Ha CBETIIoe Oy ayliee.

KnroueBble ci10Ba: ucnam, yXOBHOCTb, PEITUTHO3HOCTD, TTI00AIN3aLH, IPOLYKTHBHOCTE, MHD.
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